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Blessed are they who hear the Word of God and Guard it 

[Slide 01:] Last week a longtime spiritual companion of sorts, whom I’ve supported and advised 

over the years, called me because she is a retiree and she began a new life adventure to get her 

bachelors degree, for which children and marriage had neither provided space, nor time. She 

decided on theology at a local Catholic College. The other day she called me to help her with a 

paper on St. Luke the Gospel writer, and of course was confused by the passage that is the subject 

of today’s talk. Her theology professor told her that “Blessed are they who hear the word of God 

and guard it” (Luke 11:28) cannot refer to Mary since “they who hear” refers to plural hearers and 

is masculine preferred. On one hand, I assured her that this is a valid point that must be addressed 

in the greater context of St. Luke (I was happy her professor seemed to be aware of the Greek 

language). On the other hand, he proves nonetheless to be wrong in spades, but not in such an 

obvious way that I would want to fault him for missing very subtle points made in the Greek New 

Testament. This paper is planned as a thorough investigation into St. Luke’s Gospel: showing how 

Mary, Mother of Jesus, is inseparably connected to Luke 11:28 based upon source- and text-

criticism (to which conclusion I can add about ½ dozen Fathers who made similar philological 

observations). The key to exegesis comes from the Byzantine rite lectionary that, for the feast day 

of the Entrance of the Theotokos into the Temple (on November 21), combines two Gospel 

pericopes from St. Luke from disparate chapters, for the compiler was aware of Luke’s Greek 

wordplay in their shared native tongue. 

1. To Understand St. Luke, we first turn to the Older Version of the Narrative in St. Mark 

Let us look at Mark 3:31–34. Mark often begins a story (as if a top slice of bread in a 

sandwich), then jumps to an aside story (the meat and cheese), only to return and to finish his 

original story (the bottom slice of bread). Our selection of verse makes one of Mark’s deli delights: 
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The famous Marcan sandwich. Yet, I must start with Mark chapter 6 to know who Jesus’s family 

members are by technical divisions cited by Mark, who draws from LXX Numbers 1:1-3 

(“cousins” and “households”). Mark chapter 6 derives from what is likely the same source-

materials used by Mark in chapter 3 for family storytelling: [Slide 02: Mark chapter 6] 

Chapter 6 [A.1] Then He went out from there and came to His own country (εἰς τὴν πατρίδα 

αὐτοῦ), and His disciples  followed Him. 

[B1] 2 And when the Sabbath had come, He began to teach in the synagogue. And 

many hearing Him were astonished, saying, “Where did this Man get these things? 

And what wisdom is this which is given to Him, that such mighty works are 

performed by His hands! 3 Is this not the carpenter, the Son of Mary, [i.] and 

brother (ἀδελφὸς) of James, Joses, Judas, and Simon? [ii.] And are not His 

sisters (ἀδελφαὶ) here with us?” So they were offended at Him.                                                           

[A.2] 4But Jesus said to them, “A prophet is not without honor except in his own country 

(ἐν τῇ πατρίδι),  

[B2] among [i.]his own relatives (ἐν τοῖς συγγενεῦσιν αὐτοῦ),1 and [ii.] [even 

relatives] in his own house [of family line from which one descends]2 (ἐν τῇ 

οἰκίᾳ).” 5 Now He could do no mighty work there, except that He laid His hands 

on a few sick people and healed them. 6 And He marveled because of their unbelief.  

    [A.3] Then He went about the villages in a circuit, teaching. 
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Notice, the story starts with Jesus going out and ends with him going out. In this unhappy tale, 

Jesus goes to his fatherland/homeland as a prophet and is rejected in his homeland although a 

prophet. When preaching to them, the townsmen were upset and confused: he had ordinary 

relatives (brothers) who do not live with Jesus’s extended family at the home in Nazareth. His 

relatives or brothers were not honorific or special. The townfold infer that Jesus cannot really be a 

prophet and wise with no-name family members (let alone the female-cousin trouble makers 

at Nazareth). Jesus was himself humanly filled with negative emotions about his own extended 

family members willfully and unwisely choosing not to believe in him due to his uneventful early 

life. They denied his wisdom and prophethood. This is despite their admission that his hands had 

cured the sick. Their unbelief meant that Jesus did not reward them by laying of hands for 

miracles at Nazareth. Notice, the story goes from the broadest group of people related to Jesus and 

in three steps arrives at the closes local group related to him: (i.) Broadest: “fatherland/homeland,” 

(ii) broader: kinsmen/brothers, (iii.) least broad or closest: kinsmen/sisters of his own 

household/family line. Jesus taught unsuccessfully wisdom in his homeland, but successfully 

taught elsewhere. His relatives (not being children of the same mother, as we shall see,) caused 

him problems due to their lack of fame but it was especially his own house or female relatives 

who are native dwellers in that locale who actively promote others’ unbelief (this is a 

continuation of earlier Mark 3:20-21,  where the sisters told people he was crazy!). 

 In Mark 6, there is a tit for tat for each thing mentioned on the extremes of the chiasm. A2 

A3 each repeat the same items in A1. B1 B2 do the same. Let’s look at this tit-for-tat in [B1] of our 

Marcan sandwich. There James, Joses, Judas, and Simon, and his sisters make two groups B1 

[i.] and [ii.]. But in B2 [i.] [ii.] Jesus reformulates his enemies list by calling James, Joses, and 

Simon: his own relatives (syngeneusin). See the Tit-for-tat? Jesus’s brothers above are designated 
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more precisely by Jesus himself as his cousins in B2. Jesus’s villager-enemies made the B1 list. 

Jesus clarifies this list in B2 calling them effectively: “brothers and sisters of another mother.” 

Jesus’s way of listing children from another mother is unsurprisingly Biblical, like Abraham 

described his wife to be his very sister: “She is truly my sister, by my father, not by my mother.”3 

Already St. Jerome had long ago noticed as also does St. Paul’s use of the term brother and 

explicitly clarifies it as meaning: “relatives” (Romans 9:3).4 [Slide 03: Liddel] Checking Jesus’s 

preferred term “syngenês” to clarify what he means by his brothers, the authoritative Liddell-

Scott lexicon reads: “συγγενής: kinsfolk, kinsmen; not properly applied to children (ἔκγονοι) in 

relation to their parents, and so opposite ἔκγονοι […]”5 Consequently, for Jesus, male brothers 

are precisely his cousins (τοῖς συγγενεῦσιν). In direct response to his enemies’ list, he clarifies his 

brothers are kinsmen or relatives from another mother! His enemies listed Jesus as the son by 

his less-than-honorable mother whom they designated: “son of Mary.” This is unusual in the Bible, 

as scholars note, for a son is mentioned in relation to his father, unless the woman is a widow (see 

Luke 7:12). Therefore, Mary is almost certainly by now a widow. Notably, Jesus refuses to admit 

in his counter list in B2 that Mary is to be listed as those who don’t bring him honor or belief in 

him by omission of her name. Next, his female relatives in town are referred to in green. They 

work actively against Jesus for the town to deny that he has wisdom and is a wonderworker. So, 

there are two familial groups beside his mother: According to both Jesus and his enemies in [B1] 

there are his household-sisters in town versus Jesus’s cousins of obscurity [B2]. The cousins 

only lack fame. However, James, Joses, Jude and Simon do not undermine Jesus in their low 

station. Jesus agrees with his enemies that the hometown unbelievers are those who create 

opposition and that they are female extended non-patrilineal family or sisters. 
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 The Female relatives who stayed in town caused unbelief, but like elsewhere: Mark 

15:40-41, it speaks about the women who follow Jesus as thus: “Some women were watching from 

a distance. Among them were Mary Magdalene, Mary the mother of James the younger and of 

Joseph, and Salome.”  In Galilee, these women followed him around and cared for his needs. Good 

women-family are identified as those who follow and come-with him but bad women are those 

who opted to stay home at Nazareth. There are many positively-mentioned women who, like Mary 

of Nazareth, whom we will treat Mark 3:31, followed Jesus around to minister to him and even go 

to Jerusalem with him (Mark 15:41). [Slide 04:] Finally, I turn to the passage in Mark significant 

for understanding the problematic brothers and sister of Jesus who do God’s will in Mark and who 

are then refashioned by St. Luke as the hearers and keepers/guards of God’s word. Mark (3:21, 

31–34) recounts in a huge family squabble that anticipates the family feud we just explored in 

Mark 6:1-6. First, notice in Mark 3:20-21: “Then Jesus entered a house, and again a crowd 

gathered, so that he and his disciples were not even able to eat. When his family heard about this, 

they went to take charge of him, for they said, ‘He is out of his mind.’” This is clearly a set of 

family members who is not actively following Jesus around, but who are aware of Jesus’ ministry 

by explicitly hearing but rejecting his teaching. Then, afterwards, Jesus’ mother and brothers 

arrived. Standing outside, they sent someone inside to call him. The pericope plays on the family 

outside being good and the family inside is bad by a series of puns using the word “ekso” or 

outside. The crowd sitting around him, said him, “Your mother and brothers are outside looking 

for you.” “Who are my mother and my brothers?” he asked. Then he looked at those seated in a 

circle around him and said, “Here are my mother and my brothers! Whoever does God’s will is 

my brother and sister and mother.” Mark 6:1-6, which we explored prior to this, is key to unravel 

Mark chapter 3 here, for both are sandwiches using the same family material. Luke 11:28 will 
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develop this primitive story into a more creative theme by quoting more biblical material. Let’s 

look at this new Marcan sandwich in detail: [Slide 05: Mark 6] 

[A1] Mark 3:20-21: family “in his house”6 (compare Mark 6:4) [i.] are those who think he is crazy 

(out of his mind) 

  [B1] Mark 3:22: He has a demon! 

   [C.] Mark 3:23-29: Jesus’s refutation of the accusation of being possessed 

  [B2] Mark 3:30: He has a demon [again]! 

[A2] Mark 3:31-32: Mother, brothers and sisters/kinsmen (compare Mark 6:3) come with him. 

[i.] Q: Who are these mother and brothers and sisters?  They are doers of God’s will 

We now know these women are extended-family dwelling in his home: They are the same girls 

who are identified as not follow Jesus around (i.e., his female relatives/sisters in Mark 6:4). Like 

Mark chapter 6, Jesus’s mother and kinsmen are mentioned yet a second time. The sisters-

extended family are once again distinguished from his lowborn but faithful relatives (e.g., Joses) 

who, like Mary of Nazereth, follow him around. Jesus’s mother and relatives in Mark 3:31-34 are 

“following him around” and not causing trouble, not rejecting him like those inside (Mark 3:20-

21; 6:3), just like those who live in Jesus’s family home of patrilineal descent. He is able to do 

miracles among family who accompany him on his ministry because they left their homes out of 

belief. Therefore, I ask: “Are not Jesus’s mother and cousins doing God’s will by following him 

wherever he goes?” After all it is female relatives in his hometown who don’t follow him and 

provoke opposition to Jesus? In conclusion, the mother and cousins are honorable, insofar as they 

follow Jesus doing his will; anyone listening to Jesus’s talk in the crowd who follows God’s will 

can be like Jesus’s mother and relatives who are followers. Just as Mark chapter 3, Mark 6:3-4 

does not imply Mary of Nazareth to be among those who do not provide Jesus with honor. We 
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know in Mark that sisters who stay home (don’t follow him) are not true family; excluding from 

condemnation his mother or cousins: Joses, James, Judas, and Simon and their Mother who 

do go around assisting Jesus. These are his true family by assisting his ministry. The implications 

are heavy for Mark 6:1-6: Jesus’s physical or biological female extended family are –to him– 

not true family, for they did not do the will of God. Therefore, at Nazareth, Jesus left to teach 

God’s will, wisdom, and show miracles only in other towns devoid of Jesus’s sisters or technical 

extended family!  

In conclusion, Jesus clearly identifies those in his house(hold) (οἴκος; οἰκία) as extended 

family and his brothers as his own “kinsmen (συγγενείς).” Jesus, thereby, definitively excludes 

the list of brethren/cousins/syngeneis in Mark 3:31-32, just as the list of brethren, and sisters 

in Mark 6:3 from being biological sons or children (ἔκγονος, -οι) of Mary.  

2. St. Luke’s Gospel and Mary’s Hearing the Word of God and Guarding It 

St. Luke notably takes the same Urtext or primitive Jesus-story, whether from an unnamed 

source, or perhaps even from St. Mark. St. Luke changes the Marcan focus from “doing God’s 

will” to “hearing the word and guarding it.” He is simply refashioning Jesus’s saying to be more 

in line with Greek Old Testament: [Slide 06: Deuteronomy] 

If you hear (akousête) these just decrees and guard (phylaksête) them, then the Lord your 

God will keep his covenant of love with you, as he swore to your ancestors. He will love 

you and bless (eulogêsei) you and increase your numbers. He will bless the fruit (karpon) 

of your womb (tês koilias sou) (Deuteronomy 7:12-13) 

Mary fulfilled the precepts of the Mosaic covenant. “Hearing the word and guards/keeping it” 

(Luke 11:28), she bears fruit in utero. Therefore, Elizabeth calls her both “blessed” (eulogêmenê) 

in line with Deuteronomy 7:13 and blessed (makaria) as in Luke 11:28. This accomplishes a slam 
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dunk for the pro-Marian meaning of Luke 11:28. At the very beginning of Luke’s Gospel, he set 

up this wordplay on “hearing” and “word” with Mary as the most replete Word-hearer: 

St. Luke’s Gospel opening addresses Theophilus who is supposed to be “servant of the 

word” as someone “catechized in the word” (Luke 1:__). Mary alone in the narrative part of the 

same Gospel, during the Annunciation, accomplished what Zachariah had failed by his doubt. St. 

Luke’s wordplay on “the word” affecting Zachariah who is rebuked and muted after his 

annunciation until the naming of John the Baptist. The angel accused him thus: “You did not 

believe in my word(s)” (ouk episteusas tois logois mou). Zachariah did not guard the “word of 

Lord” according to Luke 11:28, in contradistinction to those: “Who are the ones who hear the word 

and guard it?” After the angel Gabriel announces his word about the “Wonderchild” to Mary, by 

contrast, she gives her fiat (“let it be done according to what you said”). Elizabeth’s subsequently 

praises Mary following her reasoning process in Luke 1:29. There is even a wordplay in Mary’s 

reasoning process: [Slide 07: Quote] To quote the Old Latin, Vulgate, and 2nd century Greek 

Protevangelium (possibly the original text): “After she [Mary] heard,7 she was disturbed by the 

word and she had a word with herself about what kind of greeting [from Gabriel] this could be 

(He de akousasa, dietarachthê epi tôi logôi kai dielogizeto potapos eiê o aspasmos outos).” 

Therefore, she heard the word of the Lord and kept it by her fiat! Later, Mary was inspired to sing 

her own praises using the word “blessed” (mariousin) after she was prophetically honored by 

Elizabeth. Next, in Luke’s Gospel he reports Mary with the baby Jesus in the manger. The paps 

possibly point back to reference the manger, when the anonymous woman in Luke 11:27 praises 

the womb that bore Jesus and breasts that gave the baby Jesus suck. During the manger scene, St. 

Luke writes also: “Mary guarded all these words said (namely what the angels spoke/worded 

(legontôn) [angelôn]), storing them up in her heart” (Luke 2:19, 51).8 Just prior, when the 
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prophetess Elizabeth recounted in the Holy Spirit what happened at the Annunciation, Elizabeth 

uttered: “Blessed is she who believed (makaria hê pisteusasa)” (Luke 1:45). Next, Mary reechoes 

her prophetic cousin by her own song of praise: “For behold, from now on, all generations shall 

call me blessed (makarioūsin)” (Luke 1:48). She clearly ranks as the preeminent hearer and 

guardian of the Word. 

 The final conclusion to this wordplay in Luke occurs  at Luke 11:27: “Blessed is the womb 

that bore thee and paps that gave thee suck.” To which, some translators put Jesus correcting the 

anonymous woman, saying: “rather (menounge)9 blessed are they who hear the word and guard 

it.” Yet, Greek syntax here, after understanding the Greek wordplays requires, I think, a better 

translation of the verse as follows: “Yes, even more so” (menoun) so that Mary is “blessed but 

more so morally blessed,” for people are more blessed for moral than physical actions. Mary first 

heard the word and morally kept it in Luke 1-2. Jesus exhorts the crowd who hear and to keep the 

word. In other words, yes Mary’s paps and womb are blessed (as St. Luke exclaimed Mary blessed 

by Elizabeth), but more so is the moral act of obedience to faith. Mary’s antecedent righteousness, 

as “full of grace,” had ensured that she would make the best of all possible responses: “To hear 

the word of God and guard it.” She became blessed physically by motherhood in Luke chapter 1 

explicitly, but Luke is expanding Mark’s Gospel so that all doers of the divine will are Christ-

bearers becoming spiritual familiars of Jesus. Whoever should hear Jesus, ought to guard his 

precepts, as if the Mosaic Law given on Sinai and, as such will be blessed with the same fruit 

(spiritually) as the wombs of Israel according to Deuteronomy; namely, they will have a share in 

the graces Mary experienced as one “full of grace” in Luke chapter 1.10 This is the grace of 

justification, righteousness, or friendship with God. What is more, the a post 10th century 

Byzantine compiler of the lectionary for the feast of Mary’s Entry on November 21st incidentally 
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proffers us Gospel strange selections from Luke 10:38-42, highlighting a last facet of these 

wordplays. Let us look at these two seemingly non-Marian selections of Scripture on a Marian 

feast: [Slide 08] 

As Jesus and his disciples were on their way, he came to a village where a woman named 

Martha opened her home to him. She had a sister called Mary, who sat at the Lord’s feet 

and heard his word (êkouen ton logon). But Martha was distracted by all the preparations 

that had to be made. She came to him and asked, “Lord, don’t you care that my sister has 

left me to do the work by myself? Tell her to help me!” “Martha, Martha,” the Lord 

answered, “you are worried and upset about many things, but few things are needed—or 

indeed only one. Mary has chosen what is better, and it will not be taken away from her.” 

Now the compiler jumps forward in the Evangeliary or lectionary-Gospel book to Luke 11:27-28: 

As Jesus was saying these things, a woman in the crowd called out, “Blessed is the mother 

who gave you birth and nursed you.” He replied, “Yes, but even more:11 Blessed are those 

who hear the word (hoi akouontes ton logon) of God and guard it.”12 

We can now come full circle; the other major person named in honor of Mary (viz., Mary of 

Magdala or Mary II) also heard the word of God and, by implication, kept it undistracted! Like 

Mark’s Gospel, she implicitly “wills” or “chooses” to be listening to Jesus’s word. If all the good 

Mary-Gospel passages had already been taken in ancient lectionary readings for Marian feast in 

Byzantium, this new Medieval-Mary lection would exploit Luke’s Marian Gospel by reading about 

Mary of Magdala –she imitating Mary of Nazareth. Luke is a bit of a grammarian. So, it is 

important that Luke 11:28 does not speak about one or two believing women by writing: “Blessed 

(makariai) are the lady-hearers (hai akousai) of the word of God who obeyed it [in chapters 1 and 

10].” Luke’s story has a male unfaithful hearer at first, Zachariah, then two faithful Marys. This 
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partly accounts for the use of the masculine “those who hear” but there is also faithfulness to the 

original form of the story in Mark’s version of the phrase. Mary is only the first of many disciples 

(followed by Jesus’s cousins/brothers and Mary of Magdala), who follow Jesus on his mission and 

have the vocation like Mary to receive justification by an act of belief or the will of God upon 

hearing!13 Luke started his Gospel telling the reader to hear to “the word” and to be catechized 

in “the words” of this Gospel. Immediately following, Mary’s dignity and vocation are 

unsurprisingly at the center of Luke’s Marian Gospel. She is servant or guardian of the word; she 

holds after her Annunciation the word in her heart and chose the word by an act of her will: “Let 

it be done to me according to thy word.” Elizabeth, under the influence of the Holy Spirit, 

prophetically sums up this moment in proclaiming: “Blessed is she who believed (makaria hê 

pisteusasa)” (Luke 1:45). Mary’s merit was not primarily in physical conception, rather (menoun) 

blessed is she who heard the word and believed, as the form and paradigm for future crowds of 

hearers whom Luke presents to his Greek readers! Mary’s actions are uncontestably key to 

understanding Luke’s wordplays. Mary of Magdala’s vocation, in Luke chapter 10, conforms to 

these same wordplays in anticipation of Jesus exhorting all hearers of the word in the public square 

to be like the prior Mary’s, by leaving their homes, following the itinerate Christ, hearing him, and 

doing the will of God upon hearing the word in belief. The only people seemingly excluded from 

Jesus’s happy place are his extended family, or sisters, who undermined his preaching and refused 

to follow him on his missionary journeys outside of Nazareth.14 

 
1 Mary is intentionally omitted by Jesus as someone allegedly dishonoring him according to his critics. She is exempted 

from the list of names by the enemies of Jesus but otherwise Jesus agrees with status of his other family members 

described in the list of Jesus’s enemies. 
2 See Liddell & Scott’s Greek-English Dictionary, v., οἰκία. 
3 Jerome, Against Helvidius, section 14, Jerome: Dogmatic and Polemic Words, ed. J. Dressler, trans. N. Hritzu, The 

Fathers of the Church 31 (Washington DC: Catholic University of America, 1965), 31.This suggests, too, that the 

first-century life of Mary or Protevangelium of James has a good Biblical basis for teaching that the children who are 

designated Jesus brothers and sisters are the sons of Joseph from a previous marriage. 
4 Jerome, Against Helvidius, section14. 
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5 See Liddell & Scott’s Greek-English Dictionary, v., συγγενής. 
6 Compare LXX Numbers 1:2: “Receive the beginning of the gathering of the [biological] sons of Israel (υἱῶν Ισραηλ), 

by their relatives/brothers (κατὰ συγγενείας), by the houses derived from their fathers’ [line] (κατ’οἴκους πατριῶν 

αὐτῶν) by number; every male from their names according the [male] head [of the family].” The enemies of Jesus are 

simply using a Biblical division of Jesus’s family by sons of Jesus’s mother Mary (=Jesus), then naming relatives 

(not of the same father), and those in the patrilineal house. See Jerome, Against Helvidius, 14. The original groupings 

would have been in Hebrew: larger “clans,” smaller “fathers’ houses,” and a male-adult head (of a family or a 

bachelor fit for military service). The term: Father’s houses, means precisely “extended family.” Notice, that what 

is missing from Jesus’s enemies’ list and from Jesus himself is any reference to a family “by [male] head.” This means 

that neither the enemies of Jesus in Mark 6:1-6, nor Jesus, see their conversation about Joseph his (putative) father, 

along with those under Joseph: wife/wives and offspring! See Phillip Budd, The Word Bible Commentary: Numbers 

(Waco TX: Word Biblical Commentaris, 1984), 5:1-2. 
7 See Robert Weber, Roger Gryson (eds.), Biblia sacra iuxta vulgatam versionem (Stuttgart: Deutsche 

Bibelgesellschaft, 2007), 1606. This is a variant attested in the Latin Vulgate of Jerome: “cum audisset.” It does not 

merit mention in the Nestle-Aland critical edition in Greek and is assuredly inauthentic in Jerome’s original edition. I 

add it because it is a fascinating interpolation, where an Latin ancient copyist saw Mary to be the one who “first heard” 

and then “she believed.” It is worthwhile that this variant is attested exactly in Greek by the Protevangelium, 11.6: 

“But when she heard (he de akousasa), Mary was doubtful and said, ‘If I actually conceive by the Lord the living 

God, will I also give birth the way women usually do?’” 
8 This insight is explicitly in Augustine of Hippo, Of Holy Virginity, in St. Augustin: On the Holy Trinity, Doctrinal 

Treatises, Moral Treatises, ed. P. Schaff, trans. C. L. Cornish (Buffalo, NY: Christian Literature Company 1887), 

3:418: 

Mary is more blessed in receiving the faith of Christ (Luke 1:46), than in conceiving the flesh of Christ (Luke 

1:35). For to a certain one who said, “Blessed is the womb, which bare Thee” (Luke 11:27) He Himself made 
answer, “Yea, rather, blessed are they who hear the Word of God, and keep it” (Luke 11:28). Lastly, to His 

brethren, that is, His kindred after the flesh, who believed not in Him (John 7:5), what profit was there in that 

being of kin? Thus also her nearness as a Mother would have been of no profit to Mary, had she not borne 

Christ in her heart (Luke 2:19) after a more blessed manner than in her flesh. 
9 See Maurice Robinson and William Pierpont (eds.), The New Testament in the Original Greek: Byzantine Text-Form 

2018 (Nürnberg GE: VTR Publications, 2018), 179, where the Byzantine churches preserve this alternative reading: 

“menounge.” 
10 John Chrysostom, who was not overly ready to exaggerate Mary’s holiness, gives this interpretation, as can be found 

in Thomas Aquinas’s, Catena Aurea: Commentary on the Four Gospels, Collected out of the Works of the Fathers: 

St. Luke, ed. J. H. Newman (Oxford: John Henry Parker, 1843), 3:409: 

In this answer He sought not to disown His mother, but to shew that His birth would have profited her nothing, 

had she not been really fruitful in works and faith. But if it profited Mary nothing that Christ derived His 

birth from her, without the inward virtue of her heart, much less will it avail us to have a virtuous father, 

brother, or son, while we ourselves are strangers to virtue. (Homily 44: on Matthew) 
11 See Brown, Mary in the New Testament, 171. Brown notes that “rather” is typically used when there something 

corrective but this preferred translation would be valid, if only it were clear that Jesus affirms or makes a positive 

statement. In light of the evidence, we can safely conclude that Jesus simply made a modification of what the 

anonymous woman said previously by him so that she was not incorrect. 
12 If Luke wanted to speak about the earlier women alone, he would have wrote: “makariai … hai akousasai  (blessed 

are the ladies who heard […]).” 
13 The application of this verse to all men and women is an insight noticed as early as Ephrem the Syrian, Commentary 

on Tatian’s Diatesseron (Downers Grove, IL: InterVarsity Press, 2005), 3:195: 

“Blessed is the womb that bore you.” He took blessedness from the one who bore him and gave it to those 

who were worshiping him. It was with Mary for a certain time, but it would be with those who worshiped 

him for eternity. “Blessed are those who hear the word of God and keep it.” 
14 See Brown, Mary in the New Testament, 136-137, where his general conclusion (though without all the evidence 

here provided) affirm such a positive estimate of Mary in Luke’s Gospel. 


