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Reading Sexy American English into the Greek New Testament 

Or 

How Some Twentieth-Century Americans Allege Joseph and Mary “Coming together” 

(Matthew 1:18) means “They had sexual intercourse” 

 

(By Rev. Dr. C.W. Kappes with contributions by William Albrecht) 

 

 I was fascinated recently to learn that some Christians have since the last century been 

doubling down on the idea that Joseph and Mary had sexual intercourse based up the Greek of 

Matthew 1:18 and what follows: 

Now the birth of Jesus the Messiah took place in this way. When his mother Mary had 

been engaged to Joseph, but before they came together (prin ê synelthein),1 she was found 

to be with child from the Holy Spirit. 19 Her husband Joseph, being a righteous man and 

unwilling to expose her to public disgrace, planned to dismiss her quietly. 20 But just when 

he had resolved to do this, an angel of the Lord appeared to him in a dream and said, 

“Joseph, son of David, do not be afraid to take Mary as your wife for the child conceived 

in her is from the Holy Spirit. 21 She will bear a son, and you are to name him Jesus, for he 

will save his people from their sins.” 22 All this took place to fulfill what had been spoken 

by the Lord through the prophet: 23 “Look, the virgin shall conceive and bear a son, and 

they shall name him Emmanuel,” 

This rather non-helpful way of talking in twenty-first century English proves a little vague. 

However, some senior Christians, who have been around for a while, still claim to have the only 

valid Christian-Biblical perspective and they are rather vocal about themselves having the true 

Christian interpretation of this passage. They seem to demand that we take this passage to mean: 

“But before they had sex [which did eventually happen], she was discovered to be pregnant from 

the Holy Spirit.” 

 Obviously, this argument is not based on what the English clearly means (since the New 

King James Version seems somewhat vague as opposed to what some Christians are claiming). In 

other words, we need additional arguments on top of the English meaning of the text to assure 

someone that two people coming together must mean sex, although we admit that the English text 

here at least makes it thinkable that engaged people naturally “come together” by marriage and 

afterwards sexually. 

 However, in addition to appealing to the common sense of the English reader when reading 

this English text, these same Christians have advertised rather confidently for some time that they 

know the Greek sense of “come together” (synerchomai). Their claim is that lexical sense of  

“come together” is proof in the Greek language that Mary and Joseph had sex. We are supposed 

to understand that the Greek tongue forces us to admit the obvious fact that Joseph and Mary came 

together as a euphemism for sexual intercourse. I immediately found the claim very weird, not 

knowing what to think of it! I have been accustomed to listen to the Greek New Testament for 

years (on CD) and to read it as my default text for spiritual reading. My gut told me that something 

 
1 The New King James is more correct to translate this as “before they lived together [in the same house].” 
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is very wrong with appealing to the verb “come together” to oppose Mary’s perpetual virginity as 

held by Oriental and Eastern Orthodox and Roman Catholic Christians. 

So, given the decades-long track record of this peculiar, if somewhat recent, argument in 

red, I simply opened up the largest relevant Greek data base in the world or TLG (Thesaurus 

Linguae Graecae) to see if there was any meat on the bones of these claims. This article will 

demonstrate the not-so-shocking truth of how everything that I have heard about the red claims 

through my colleague William Albrëcht (who will add his own reflections in blue below after 

section 2.4 in the Conclusions) and what I have read in my recent acquaintance with articles 

attacking Mary’s virginity are disappointingly wrong by appealing to Greek. But such theories are 

rather psychological projection onto the Gospel of St. Matthew out of a range of possible English 

meanings in 20th and 21st century English via an updated King James Version or some other allied 

version of the Bible. Fortunately, it is not very complicated at all to prove these claims to be grossly 

inaccurate (I pray not due to dishonesty). 

 

1.0 The Standard Meaning of “To Come Together” in Classical Greek and in the Bible 

 

 To make it simple, the best dictionary or lexicon to consult on matters like the use of “come 

together” (synerchomai) is the latest edition of the massive Liddell-Scott dictionary.2 There we 

find that the relevant explanations of how this verb is used in the Old and New Testaments is rather 

consistent with how it was used in earlier ages. 

 Basically, for our purposes, there is the literal + metaphorical meaning (no. 1) “two 

things/persons: ‘x’ & ‘y’ physically or symbolically come together [that were before apart].” 

Next, there is the metaphorical + sexual innuendo (no. 2): “When one person comes together with 

another person,” they have sexual intercourse. Notice in the literal meaning: the subjects of the 

sentence (x + y) in the plural do the coming together always in a non-sexual way. For example 

no. 1, the literary paradigm imitated in Matthew’s rather good Greek is just like Plato, Charmides 

(written before 350 BC): 

I do not suppose there is anyone else here who could readily point to a case of any two 

Athenian houses coming together (oikiai synelthousai) into the same one (eis tauton) 

which would be likely to produce handsomer or nobler offspring than those from which 

you are sprung. For your father's house, which comes from Critias, son of Dropides, has 

been celebrated by Anacreon and Solon and many other poets, so that it is famed by 

tradition among us as preeminent in beauty and virtue (Stephanus page: 157e2)3 

Above there is no innuendo so that two houses coming together means two people having sex, but 

a metaphor exists to underline two extended families’ genetic lines become one lineage by 

production of offspring. If Plato wanted to concentrate on a man and woman having physical sex, 

he should have used “come together” + with in a very different construction, just as the Bible 

does later in Greek. For now, a second example may be useful whereby a literal house, in which 

 
2 Henry George Liddell, Henry Stuart Jones, and Robert Scott, A Greek-English lexicon (Oxford: Clarendon Press, 

2006). 
3 See W.R.M. Lamb (trans.), Plato in Twelve Volumes, Vol. 8 (Cambridge MA: Harvard University Press, 1955). 
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an extended family dwells, shall hold members of that household who will be encompassed under 

the broader household of Patriarch Jacob (which produced twelve “tribes”) and, by extension, shall 

be as if it reattached to Jacob or Israel when he was himself a smaller house or family, as occurs 

in LXX Jeremiah 3:17: 

And in those days, a house of Juda will come together (syneleusontai oikos Iouda) unto the 

house of Israel (epi ton oikon tou Israêl) and they will possess upon the aforesaid from the 

North land and from all the lands upon the earth, which I have made an inheritance unto 

their fathers. 

Here, the notion is much the same, namely, that one group of extended family of Judah (according 

to the tribal division of LXX Numbers 1:1-3) will be identified more strenuously with the extended 

family of the tribes directly from Jacob’s seed. The sense of the image supposes that this new 

group of cousins from Judah’s line will be as if they are directly in the extended family of the 

historical patriarch. This gives us a feeling that this house is faithful to the faith of Jacob and is 

going to receive Abraham’s promise child whom Yahweh shall accomplish through the houses of 

Isaac and especially the twelve children of Jacob. Both pagan literature and Israelite literature here 

have no interest in sexual intercourse but in groups of blood relations under a head of a household 

who represents a lineage or dynasty. To be sure, reproduction of a lineage naturally and physically 

requires sexual intercourse if we ask: “How do we perpetuate this lineage?” But, that is the point, 

isn’t it: Mary can still perpetuate her house and Joseph’s house (if both are from David’s house) 

by means of child production, even if virginally. The production of one child is sufficient to be a 

blessing. The demands of Yahweh are not that a woman must produce from human-male seed to 

please God or else the Biblical Jesus would be anathema. 

 These examples are not chosen at random but rather they are clearly the paradigms for St. 

Matthew. Plato’s Greek usage of the verb in question is standard in the centuries that follow until 

the first century AD. The LXX or Greek Old Testament prophetically predicts that one house of 

Jacob will fulfill the promise of Yahweh to Patriarch Jacob to produce a king and wonderchild 

who will rule over all nations and be a blessing for them. Let us return to the Gospel of Matthew 

and notice the parallelism: 

Now the birth of Jesus the Messiah took place in this way. When his mother Mary had 

been engaged to Joseph, but before they came together (prin ê synelthein),4 she was found 

to be with child from the Holy Spirit. 19 Her husband Joseph, being a righteous man and 

unwilling to expose her to public disgrace, planned to dismiss her quietly. 20 But just when 

he had resolved to do this, an angel of the Lord appeared to him in a dream and said, 

“Joseph, son of David, do not be afraid to take Mary as your wife for the child conceived 

in her is from the Holy Spirit. (Matthew 1:18-19) 
Now, if my reading is correct, “son of David” and “they came together” are simply Jewish reference to the 

“house of David” or Joseph’s house and Mary’s house being joined by Mary physically entering into 

 
4 The New King James is more correct to translate this as “before they lived together [in the same house].” Compare 

this the very similar mode of speaking in Aristotle’s, Politics, Bekker page: 1252b2. 
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Joseph’s home in marriage (this will be certified by attestation of Philo the Jew shortly). Sure enough, we 

see verses later the following: 

And [the Magi] came into the house, they saw the child with Mary his mother (kai elthontes 

eis tên oikian eidon to padion meta Marias tês mêtros autou) (Matthew 2:11) 

Above, the Magi came into Joseph’s house to discover that Mary was already inside Joseph’s 

house. The two houses had become one. The mention of Mary is important here to fulfill the 

timeline and predictions of the angel in chapter 1 of the Gospel of St. Matthew: The angel told 

Joseph to take Mary unto himself. He physically had her enter his home. By Mary being present 

in Joseph’s home it is clear they are married and that there are no longer two houses but one house. 

Jesus will be considered to be from the house of David from Joseph, in whose house Mary gave 

birth (whether in the extended sense of Bethlehem, or in the Lukan sense of them dwelling under 

the same roof of a stable, or in the sense of their public manifestation as being husband wife to 

king makers/magi in a physical house when both lived together in Bethlehem). The literary point 

here is not about sex or sexual intercourse. However, to make sure that we understand this, we 

need to compare Greek sexy language with Greek non-sexual language; this will keep us from 

projecting our 20th century American reading of our range of English words onto the Bible 

(“coming together”) and onto Joseph and Mary. 

 

 1.1 Old Testament Usage of “To Come Together” 

 

 Before I discuss the special Greek construction that means physical sex, let us survey the 

best edition of the LXX or Septuagint (Greek Old Testament) and a critical edition of the Greek 

New Testament (Nestle-Aland 28th edition; this agrees with the latest edition of the UBS): 

(1.) The Greek Old Testament (whose Biblical citations nearly account for all those used by 

Matthew) used “come together” only twenty-three times. 

(2.) There is not one single instance where (like Matthew 1:18 grammar and construction) that two 

subjects/persons coming together mean anything remotely sexual. Let us see 24/25 instances of 

“come together” in the Old Testament. I will deal with no. 25/25 below because it is the 

metaphorical + sexual construction that is in no way the same as Matthew 1:18 and is entirely 

opposed to Matthew’s usage. All the examples in no. (3.) below are the paradigms for use that 

Matthew could have imitated (especially Jeremiah 3:18) from the Bible: 

(3.) “Sons of Levi came together” (Exodus 32:26); tribes came together (Joshua 9:2); kings came 

together (Joshua 11:5); The nations came together (Judith 1:6); The inhabitants of lands came 

together (Judith 1:11); A dog came together with travelers (11:4); Two men came together in travel 

(Tobit 12:1); A Father and son come together to travel (Tobit 5:10); An angel and a man will come 

together (Tobit 5:22); A dog came together with two travelers (Tobit 11:4); a bunch of like-minded 

men came together (1 Maccabees 9:14); Thousands of Jews came together with a Maccabee (1 

Maccabees 12:47); all the military forces came together (1 Maccabees 15:10); all those who dared 

came together (2 Maccabees 3:24); the author of proverbs will come together will people (Proverbs 

23:35); the lender and borrow came together (Proverbs 29:13); Job orders the unjust to come 

together with the just (Job 6:29); the rich came together (Job 40:31); the inhabitants of cities will 

come together (Zachariah 8:21); Jeremiah 3:18 (as cited above); and invitation for us to come 

together to listen to the words of the Lord (Ezekiel 33:30); The people came together (Susanna 

28:1). 
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Conclusions: Given the zeal, bravado, and certainty with which the aforementioned Christians 

have gone on radio shows and “proclaimed it from the housetops” that Matthew 1:18 must mean 

“to have sex,” we find ourselves in a pickle! There is really no way of trying to schmooze this. If 

we, like the aforementioned, became aware of our overcommitment to our unsubstantiated claim, 

then we could try to walk back our confidence and more humbly say: “Although Matthew’s 

principal source for Old Testament citations is the LXX, we admit that ‘to come together’ in 

Matthew’s construction doesn’t’ always have to mean sex.” This is still ridiculous. The fact is that 

it never means sex in the Bible known to St. Matthew (let alone Greek secular literature and later 

Christian literature). Even if we concede (wrongly) that “to come together” with two subjects 

coming together into one (sexually) might exist allegedly sometimes, nevertheless 24/24 

examples in the Old Testament exclude it. It would be quite the mess for members of Alpha and 

Omega Ministries to try to exploit any of these passages sexually.5 All we would do is make a 

series of male orgies, orgies with animals, orgies with tribes, kings, armies, and nations. The end 

result is –perhaps to the delight of the LGBT community– that “synerchomai,” that Mary and 

Joseph as subjects of this sentence must have sex according to Alpha & Omega apologists (due to 

the meaning and construction in Greek).6 However, the result is that such a claim requires also a 

lot of homosexuality and bestiality going on with both tragic and laudable figures in the Old 

Testament. As such, we expect a change in strategy by Alpha & Omega Ministry from the 

grammatical and lexical meaning of the word and a new claim that merely the “context” ( a very, 

very different argument) demand Joseph and Mary to have sex! Context still demands that the 

Greek word and its syntactical construction is capable of the meaning what these Christians need 

it to mean for their a priori anti-virginity dogma. I take it that we shouldn’t expect a response to 

this section of our study since the reader can see the passages above create an orgiastic nightmare 

for an ostensibly very confident group of Christians who assert the purportedly clear and 

assertively plain meaning of “to come together” in the Bible. I would suppose that future attacks 

by means of this passage will be reduced to arguing from “clear context” or “the natural sense”; 

but this will require that the Greek word and its construction can support the range of meaning 

(viz., sex) that these innovative Christians a priori consider necessary to read into the Bible. But it 

is not clear how or in what one would be unchristian for believing that Mary is a perpetual virgin 

(especially since we should have to remove Martin Luther, John Calvin, etc., from the ranks of not 

only Sola-Scriptura Christians but from Christianity itself, if this doctrine is somehow opposed to 

Christianity per se). 

 

 1.2 New Testament Usage of “To Come Together” 

 

 But what is the case in the New Testament? Does not the New Testament carry more weight 

if but one exception exists here? Well, in answer, despite the fact that –for St. Matthew– only St. 

 
5 See there channel here: https://www.youtube.com/c/AominOrg/videos. 
6 For the most recent example of this, see Pastor Bruce Bennett (and staunch ally and surrogate of Dr. James White) 

who is convinced of the merits of this argument (18 January 2021): 

https://www.youtube.com/watch?v=v7KntQspBlA&t=847s. 

https://www.youtube.com/c/AominOrg/videos
https://www.youtube.com/watch?v=v7KntQspBlA&t=847s
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Paul’s writings and the Gospel of St. Mark can be argued to be potential paradigms (as only these 

really or potentially predate St. Matthew’s Gospel), we shall consider the whole of the New 

Testament. After all, one might want to argue from the circumstantial premises: The Gospel of St. 

Matthew speaks just like 1st century Greeks or Hebrews were accustomed to talk when using “to 

come together” in the New Testament. Let us, therefore, look at the New Testament: 

(1.) A scholarly or critical edition of the New Testament knows 23 cases of “to come together.” 

(2.) Using the other 22 cases (other than Matthew 1:18) to interpret the range of meaning for 

Matthew 1:18, we see that 0/23 can mean sex or physical relations between a man and woman. 

(3.) Two other examples (besides Matthew 1:18) exist in Matthew 3:20; Matthew 14:53. As 

expected –like Matthew 1:18– Matthew 3:20 says: “He comes into the house: and the crowd came 

together.” The second instance speaks of the priests and elders and scribes “coming together,” 

which is of course not homosexual but rather at the palace of the high priest (so basically at his 

house). This is what Matthew 1:18 means, just as the other 2 passages exemplify. 

(4.) the other 20/20 examples fair no better: The crowds came (Luke 5:15); women come together 

with Jesus! (Luke 23:55); people come together with a crying woman (John 11:33); The Jews come 

together in the Temple (John 18:20); listeners come together to question (Acts 1:6); it is necessary 

for men to come together (Acts 1:21); the crowd comes together (Acts 2:6); the crowd came 

together (Acts 5:16); Peter comes together with a crowd (Acts 9:39); brethren come together with 

an apostle (Acts 10:23); many people come together (Acts 10:27); the faithful men come together 

with Peter (Acts 10:45); the Spirit comes together with people (Acts 11:12); a group comes together 

(Acts 15:38); We speak to women who came together with each other (Acts 16:13); a gathering 

together of the church (Acts 19:32); the disciples came together with others (Acts 21:16); the priests 

come together (Acts 22:30; 25:17); a crowd gathered together for a trial (Acts 25:17); a crowd of 

Jews coming together (Acts 28:17); Paul does not praise for coming together with the greater but 

with the lesser ones (1 Corinthians 11:17); coming together in assembly (1 Corinthians 11:17); 

coming together in assembly (1 Corinthian 11:18); coming together for the Lord’s supper (1 

Corinthians 11:20); coming together to eat (1 Corinthians 11:33); coming together in judgment (1 

Corinthians 11:34); the whole church comes together (1 Corinthians 14:23); an order that brethren 

should come together (1 Corinthians 14:26). 

(5.) Especially amusing is the orgiastic interpretation of Luke 23:55 (required by Alpha & Omega 

Ministries) where the meaning of “to come together” “in its natural sense” (to use a phrase of 

repeated by Turretinfan) would mean that Jesus had orgiastic experiences with his women 

followers. Of course, this is the stuff of Dan Brown novels in English, but not the sense of the 

Greek. Slightly less audacious is the allegedly possible interpretation in John 18:20 that the Jewish 

men came together for an orgy in the Temple! 

Conclusions: Alpha and Omega Ministries, as represented at the 16 January 2021 debate with 

William Albrëcht, has carried on its very self-assured narrative that had been publicly proclaimed 

on Iron Sharpens Iron Radio only two weeks prior,7 namely, that the smoking gun or clear evidence 

that “to come together” means sex is without a doubt canonized by St. Paul in 1 Corinthians 7:5. 

For Alpha & Omega, like St. Paul’s metaphor, 1 Corinthian 7:5 is the breastplate protecting the 

entire apologetic industry from admitting they have no arguments demonstrating Mary’s sexual 

intercourse. So, their historical investment in this argument is loud, clear, and constant. Let the 

reader note, I have found no quote of “to come together” from 1 Corinthians 7:5 written by the 

 
7 www.IronSharpensIronRadio.com (07 January 2020). Note well, that this show was strangely removed the day after 

the Turretinfan-Albrëcht debate with William Albrëcht. The program appears to “White-washed” so that the listener 

can no longer listen to about 20 full minutes of the Dr. White and Turretinfan rather gleefully talking about how 1 

Corinthians 7:5 demonstrates the unbiblical nature of a Catholic reading of Matthew 1:18. 

http://www.ironsharpensironradio.com/
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authentic or historical St. Paul (which I discuss below in 2.0). The two leading critical editions of 

the New Testament definitively exclude “synerchomai” (come together) from 1 Corinthians 7:5. 

Not only this, the earliest patristic and Latin witnesses all unanimously disagree with this reading. 

Why, then, did Turretinfan and Alpha & Omega Ministries make this their bread-and-butter 

argument for decades? I will address this interestingly poor use of the Bible below step-by-step so 

you can see how they most likely don’t understand how either Biblical criticism or the variants 

function in Biblical studies. 

 For now, we see that Classical and New Testament Greek admit no examples of two 

subjects (e.g., Mary and Joseph) who come together to mean “to have sex.” In line with Greek 

vocabulary and its syntax, the same is said of the Septuagint (Greek Old Testament) and Greek 

New Testament in about 50 full examples. This should close the book on the argument that 

Matthew 1:18 means that Joseph and Mary had sex. However, first we need to explore where 

Turretinfan and Alpha & Omega Ministries have likely misunderstood how to discern Greek 

syntax or the use of “to come together” in a certain ordering and arrangement of words. I mean to 

say, there is actually a very different way to use “to come together” that means “to have sex” but 

it is very, very far removed from what we have just seen. Fortunately, we will see in section 1.3 

that this is not overly complicated, even if we only know English and do not know Greek. Let us 

consider it obvious that the Old and New Testament is not one big orgy. Let us also consider that 

the strongest argument of Turretinfan must be, so far as his readings go, that “coming together” 

is found in the larger context of being the wife of Joseph. So, I guess, St. Matthew could have 

simply used bad Greek or some form of literary innuendo (otherwise unattested in Greek or in the 

Bible). I am happy to entertain this farfetched (or rather really imaginary) proposition, since it will 

allow me to explore thoroughly the nature of Matthew 1:18 and to close the book once for all on 

this innovative, if crackbrained, reading of the New Testament. 

 

 1.3 Sexy Greek in the Bible: “To Come Together with” 

 

 Let us dive in by quoting the only grammatical construction in the Bible that does not 

follow the nearly 50 examples that were discussed (above) in sections 1.1-1.2 from the Book of 

the Wisdom of Solomon (put by Greek speaking Christians into their Bible collections just as in 

the AD 1611 King James Version of the Bible): 

I also am mortal, like everyone else, a descendant of the first-formed child of earth; and in 

the womb of a mother I was molded into flesh, within the period of ten months, 

compacted with blood, from the seed of a man and the pleasure coming together with 

sleep (kai hêdonês hypnôi synelthousês). And when I was born, I began to breathe the 

common air, and fell upon the kindred earth; my first sound was a cry, as is true of all. 

(NRSV [adapted] Wisdom 7:1-3) 

This is an interesting example that follows Liddell-Scott’s witness perfectly. A subject noun + verb 

+ dative noun = have sex. The key here is that Greeks say: “Bob comes together with Sheila.” 

Wisdom 7:2-3 is an extended metaphor: Just as Man comes together with a woman sexually, so 

too does pleasure come together with sleep to produce a baby. As it happens, Matthew 1:18 is 
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not this construction. Matthew 1:18 allows a valid translation into English of a nominative subject 

(Joseph) + nominative subject (Mary) coming together (plural verb when rendered in English).8 

So, St. Matthew should have known that a sacred paradigm existed and could have used it and St. 

Matthew is admitted by scholars to have relatively good Greek (for example, in comparison to 

Mark and even to some constructions in Luke). As Liddell-Scott notes in examples “sex” requires 

either the man with whom or woman with whom one has sex to be expressed in the dative case. 

This basic facet of Greek weirdly escapes the claimants that “to come together” is per se sexual 

or sexual “in context.” Sex occurs only when a subject is coming together with someone in the 

dative. Greeks don’t need an American English context to have sex, they have an entirely separate 

construction to distinguish generic coming together of two persons or objects from the act of coitus 

where a subject is connected to the sexual partner in the dative. I also highlight for the English 

reader that it would be impossible to guess by using “the natural sense” of any English translation 

that Wisdom is speaking cleverly in Greek sex talk. First, one has to know the Greek subject 

man/woman + come together + dative man/woman construction to see what is happening here. 

To appeal to a “natural [English] reading” of a Greek text is absurd. 

 Next, I close out this section by sharing with you that I went to “the machine” (Thesaurus 

Linguae Graecae) and decided to do the painful task of searching in one final swoop for all 

derivative words (lemmata) from the verb “come together” (synerchomai). It was painful, let me 

tell you. There are, predating St. Matthew’s infancy narrative exactly 762 cases in the largest 

database of Greek literature. I looked through all of them. What did I find? Well, I could not find 

one case from the 6th century BC until 1st century AD Matthew 1:18 where “come together” with 

two subjects (men/women/animal/plant) means “have sex” or “copulate” or “breed” or any 

reproductive kind of statement.9 I found plenty of uses of subject man/woman + come together + 

dative man/woman that mean “ ‘y’ having sex with… ‘x’.” For example, in Jewish literature, the 

Testament of the Twelve Patriarchs (Testament 4, chapter 10, section 5 & 4.12.5 & 11.3.1) uses 

the construction somewhere around 100 years prior to Matthew 1:18: “He came together with 

her.” But when it uses “come together” without this construction (Testament 8, chapter 1, section 

2) it means merely that the “sons came together.” Philo the Jew (writing around AD 40) writes in 

exactly the same way and consistently so. For example: 

And if anyone says that Cain came together (synelêlythenai) with his sister (adelphêi) to 

wife, putting the impiety of such a connection out of the question, he will speak falsely; 

for Moses represents the daughters of Adam as born late. 10 

This use, contemporary with St. Paul, is simply universal. In fact, had St. Matthew wished to 

emphasize that St. Joseph had deflowered Mary according to his marital rights, the phrase existed 

 
8 However, one could be literalist: “Prior to coming together…” 
9 The closest statement that I found in TLG is from Aristophanes the Grammarian, in his History of Animals (chapter 

2, section 274), who speaks about the Lion and partridge, who –after each one “comes together in erotic love (es erôta 

ksynethontôn)”– conceives (tiktetai) its common kind. I cannot find this statement applied to humans and it requires 

“into love” to understand a new sense of “come together.” Otherwise, Aristophanes uses the subject + come together 

+ dative construction about half-a-dozen times. 
10 Philo of Alexandria, On the Posterity of Cain, in The works of Philo: complete and unabridged, trans and ed. C. D. 

Yonge (Peabody, MA: Hendrickson, 1995), 135. 
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at this time according to Philo, Questions on Exodus (Book 2, fragment 3b): “A man (arrên), after 

he has come together with a female (thêleiai synelthôn), demonstrates the virgin (parthenon) to 

become a wife (gynaika).” A perfectly intelligible construction and definition of transitioning from 

virgin to wife in Jewish use of the Greek language (subject + verb + dative instrument) existed 

in a work written by the most popular Jew of the age known to the whole empire. But, we are told 

by Alpha & Omega apologists, a nonsensical construction was used to express Mary’s 

deflowering. 

As an aside, it is interesting that –even here– the subject-verb-dative instrument 

construction only claims about half the examples of the construction, as used for reproduction. 

This simply means that you have to read every passage and know if it is sexual from context, even 

when the dative is used of the woman or man. However, this sexual-construction has absolutely 

no application to Matthew 1:18 because St. Matthew’s construction means 2 houses becoming 

one. I noticed this pattern frequently in 500 years of Greek literature. The most common themes 

are: 2 people or groups coming together in 1 for a meeting, or 2 people or items meeting in the 

middle, or people coming together to dwell in a house. A great example as we get closer to the 

first-century AD is the following: 

Either fathers or brothers or grandmothers or grandfathers, or someone among these, 

have the custom to come together unto the marriage (tôn eis ton gamon synelthontôn). But 

also the gift of friends occupies a position at the house (ton oikon) [during the same 

marriage]. (Callicratidas, 3rd century, Fragment) 

Coming together to a marriage doesn’t mean to have sex for family and friends but for everyone 

to come under one roof where the marriage takes place. The last of many nails in the coffin of this 

allegedly rock-solid and principal theory of anti-virginal apologists comes from St. Matthew’s near 

contemporary writer who uses (as one would expect) a similar Greek. This historian (like 

Matthew’s historical narrative of the conception and birth) uses the exact Greek construction of  

Matthew 1:18: “Before coming together” or “Before they came together” (prin ê synelthein). 

For the Historian Diodorus the Sicilian (who shares linguistic and vocabulary features with St. 

Paul, too), this means: 

The soldiers flanking Peukestes learned that a camp was seen in the middle of the route, 

he made up his mind to withdraw to the most distant part of the territory in which they 

were wintering, for he was afraid that they might be overtaken by the enemy before [the 

time when] the allied force came together (prin ê synelthein) from all directions.11 

If, as Alpha & Omega Ministries claims, “before they came together” must be sexual as a Greek 

construction, then the New Testament authors’ near-contemporary historian Diodorus means to 

say (contrary to the published edition of text) that Peukestes was worried that he and his soldiers 

might be overtaken by their enemies before his allies had time to perform their massive 

 
11 See https://penelope.uchicago.edu/Thayer/E/Roman/Texts/Diodorus_Siculus/19B*.html. For another parallel 

example of “prin ê synelthein,” see Diodorus Siculus, Bibliotheca historica, book 20, chapter 109, section 5: 

But when he learned that Seleucus was coming down from the upper satrapies with a great force, he sent 

some of his friends into Greece to Demetrius, bidding him come to him with his army as soon as possible; 

for, since all the kings had united against him, he was taking every precaution not to be forced to decide the 

whole war in battle before the army in Europe came together (prin ê synelthein) him. 

https://penelope.uchicago.edu/Thayer/E/Roman/Texts/Diodorus_Siculus/19B*.html
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homosexual orgy with people coming for the party from all directions. Again, innovative and 

imaginative arguments based upon 20th-century English language projections onto the Greek of 

the New Testament are likely only to make the LGBT excited to find so many testimonies about 

homosexuality in the ancient world. As for scholars and Greek readers, the fact that this argument 

has been parroted for decades would be quite unconscionable.  

 Finally, the first-century BC author Dionysius of Halicarnassus, also when writing history 

like St. Matthew, uses the very same construction with the same meaning: “Postumius was 

marching out to aid quickly before all the warriors had come together (prin ê synelthein)” (Roman 

Antiquities, Book 6, chapter 3, section 3). 

Following this article, it may suddenly become fashionable for Alpha & Omega Ministries 

to claim that the decades-old argument was really meant to argue from context and not from the 

Greek itself, but that is a new narrative by Alpha & Omega Ministries and is not the narrative that 

has nursed the hearts and minds of anti-virginity polemics for decades. Clearly, Matthew 1:18 

means Joseph came from one house and Mary came from another house (or direction) and that the 

two houses became one house (which in Jewish speak likely means that Mary –as LXX Numbers 

1:1-3 is cited in Matthew for division of family– left the house of her extended family and lived in 

the Joseph’s house of his extended family). 

 

2.0 The Dr. James White Argument:12 1 Corinthians 7:5: “To Come Together with” 

 

 Referring again to Dr. White and Turretinfan’s radio show two weeks prior to Turretinfan’s 

debate with William Albrëcht, the allegedly irrefutable evidence that “coming together” 

(synerchomai) in Matthew must mean sex is built on its own alleged foundation. Supposedly, St. 

Paul wrote according to the defective Erasmus-Stephaus-Bezae text, as first used by Erasmus,13 

and lightly (if imperfectly) corrected later by the editor Stephanus in the 16th century. This 

Erasmus-Stephanus-Bezae text is rife with corruptions and even large textual omissions:14 

 

 
12 See https://www.youtube.com/watch?v=YHGak3tRQwY&t=1393s. 
13 Erasmus published the defective New Testament (Novum instrumentum omne) in 1516. Later, after Erasmus 

supplied his personally composed or invented Greek translation from Jerome’s Latin Vulgate to replace the missing 

Greek, he then spoke of his defective/incomplete manuscript, now called: GA 2814. Erasmus writes in his Apologia 

(Antwerp, 1520):  

(At the foot of Revelation in its example, that was our only unique exemplar, this book is unusual to find 

indeed among the Greeks; lacking as it did one and another verse. We added them by us following the Latin 

codices. And in just such a way such that they should be able to reconstitute what had once been there before 

out of these [aforementioned Latin codices]. Therefore, at the time I was going to send my corrected exemplar 

to Basil, I wrote my friends, for them to restore that spot from the Aldina edition. Indeed, this work has not 

yet been purchased by me. And just so, as I swore, has this been done (my translation). 
14 The famous and respected scholar Metzger summarizes expertly the situation: The Protestant in Geneva, Robert 

Stephanus, published his third edition known as the Regia, which was followed by Theodorus Bezae using this edition 

verbatim in the 1588 & 1598 editions that were utilized in the KJV 1611. It is by using Erasmus’s stylistically touched 

up text that the badly corrupted version of Revelation is now has come into its privileged status in the English-speaking 

world of Reformed and Evangelicals, not to mention a number of self-described fundamentalists. See Bruce Metzger, 

A Textual Commenary, xxii-xxiii. 

https://www.youtube.com/watch?v=YHGak3tRQwY&t=1393s
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Do not deprive one another except with 

consent for a time, that you may give 

yourselves to fasting and prayer; and come 

together again so that Satan does not tempt 

you because of your lack of self-control. 

(NKJV 1 Corinthians 7:5) 

Mê apostereite allêlous ei mêti an ek symphônou 

pros kairon hina scholazête têi nêsteiai kai têi 

proseuchêi kai palin epi to auto synerchêsthe hina 

me peirazêi humas ho satanas dia tên akrasian 

humôn (Stephanus 1550 version of 1 

Corinthians 7:5)15 

 

Because William Albrëcht has identified Turretinfan (unlike many others whom he has 

experienced) as being a man of integrity who does not like to use and (when he discovers 

something spurious) does not continue to use deceptive or false evidence, it is my hope that part 

of the study will finally eliminate all doubt on all parties’ sides about how flimsy the decades-long 

argument drawn from this passage is. The points below reconstruct the “White argument” and then 

show why it can stand neither according to scholarly nor according to Evangelical principles of 

Biblical theology. In the end it proves to be White noise.16 

 

2.1 Building a House On Sand: A Textual Variant as Foundation to Evangelical 

Apologetics 

 

 As odd as it seems, the entire apologetic edifice of the “coming together” argument is built 

as follows: 

(1.) Matthew 1:18 “before they came together” in Greek vocabulary and construction and in a 

“natural reading” of the text must mean: “before they had sex (which did happen).” 

(2.) Matthew 1:18 can be demonstrated in Greek to have a sexual meaning precisely and uniquely 

from 1 Corinthians 7:5, where “come together” is used as a euphemism for “have sex” by the 

Greek written according to St. Paul’s words. 

(3.) St. Paul proves that St. Matthew means “to have sex” since they use the same vocabulary and 

construction. 

 

My exposure of the fault lines in this argumentation will run as follows: 

  
(1.) Against no. 1 above: We have shown that not a single Greek source attests this vocabulary and 

construction to mean “have sex” from the beginning of Greek literature until Matthew (see sections 

1.1-1.4 above). 

(2.) Against no. 2 above: Dr. White and Turretinfan reject both the Nestle-Aland critical edition 

and United Bible Societies critical edition in favor of the AD 1611 and NKJV (et al.) without 

warrant.17 St. Paul did not choose the word “come together” in harmony with lower criticism. 

 
15 See https://www.biblegateway.com/passage/?search=1%20cor%207%3A5&version=NKJV,TR1550. 
16 I hope the reader and Alpha & Omega Ministries will indulge me by allowing me some playful puns. If they are 

found to be annoying, then I will be happy to omit them from future editions of this paper. 
17 For example, it is especially embarrassing that the Textus receptus (or Greek version of the Bible used for the KJV 

AD 1611) relied, for its reading of Revelation 21:16-21, nearly verbatim on Erasmus’s retroversion of Latin back into 

Greek from Jerome’s Latin (!) Vulgate of the Roman Catholic Church. The only apparent corrections were made 

(typical of Humanists and printeries) improving the style of Erasmus in Greek by adding the décor of definite articles 

to some nouns and couple other niceties. By Textus receptus, the common parlance is meant to describe the tradition 

of Greek text used by printers from 1516 to 1633, as mentioned by Bonaventure and Abraham Elzevir in Leiden, 

addressing their readers: “Textum ergo habes nunc ab omnibus receptum in quo nihil immutatum aut corruptum 

https://www.biblegateway.com/passage/?search=1%20cor%207%3A5&version=NKJV,TR1550
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Furthermore, evidence for a scribal error will be brought forward. Furthermore, Dr. White will be 

shown to be unaware of the fact that the corrupted Erasmus/Stephanus/Bezae text of 1 Corinthians 

7:5 contains the error: “synerchomai” but more importantly Dr. White is wrong to believe that 

Matthew 1:18 is a construction like 1 Corinthians 7:5, when it is in fact another construction found 

throughout Greek literature (including St. Paul), namely, synerchomai + epi to auto. The meaning 

of this construction is decidedly non-sexual and clearly different from Matthew 1:18. 

(3.) Against no. 3 above: St. Paul must have used the verb “to be” (as scholars agree) not “to come 

together” (as the Erasmus/Stephanus/Bezae/KJV text). Not only the manuscripts will bear this out 

but the earliest Greek Fathers, the Latin manuscripts, and Latin Fathers. The corruption or variant 

is easily explained by internal evidence and is confirmed by external evidence. 

Conclusion: There is no reasonable argument supporting each and every one of Dr. White’s 

assertions, as recently defended by Turretinfan, both of whom oppose scholars, Fathers of the 

Church, and even Evangelical principles embraced by Dr. White (for example, he rejects the 

Erasmus/Stephanus/Bezae text as infallible and the King James only position among 

Evangelicals). In effect it’s a White-man’s burden (viz., Turretinfan’s job) to show where in the 

first 800 years so of Greek literature, “come together” can mean something lexically and 

grammatically sexual for Matthew 1:18. 

 

2.3 The House That White Built: A Corruption Reigning Supreme and Its Problems 

 

 The United Bible Societies and Nestle-Aland text agree on the text: 

 

Nestle-Aland:18  (SBLGNT):19 

Mê apostereite allêlous ei mêti an ek symphônou 

pros kairon hina scholazête têi proseuchêi kai palin 

epi to auto ête20 hina me peirazêi humas ho satanas 

dia tên akrasian humôn 

Mê apostereite allêlous ei mêti an ek symphônou 

pros kairon hina scholazête têi proseuchêi kai palin 

epi to auto ête21 hina me peirazêi humas ho satanas 

dia tên akrasian humôn. 

New King James Version Corrected according to the critical editions: 

Do not deprive one another except with consent for a time, that you may give yourselves to 

fasting and prayer; and come together be ye again so that Satan does not tempt you because 

of your lack of self-control. (NKJV 1 Corinthians 7:5) 

 

 
damus (Therefore you now have the received text by all, in which we give nothing changed or corrupted).” Their 

edition was hardly different from the prior 160 edition or so prior since Erasmus’s 1516 printing. Thus, one can say 

that there is one Textus receptus in that this formed the textual basis for all the editions referred to up to 1633. See 

Bruce Metzger, A Textual Commenary on the Greek New Testament: A companion Volume to the United Bible 

Societies’ Greek New Testament (third edition) (London/New York: United Bible Societies, 1975), xxii-xxiii. The 

Textus receptus was corrected by Robertus Stephanus (ed.),  Novum Iesu Christi D.N. Testamentum (Paris: 

Typographus Regius, 1550), 202, and is the same for the 1588 & 1598 editions of Theodorus Bezae (ed.), Testamentum 

novum sive Novum Foedus Iesu Christi D.N., 4th edition (S.L.: Stephanus, 1588), 519. 
18 K. Aland, M. Black, C.M. Martini, B.M. Metzger, and A. Wikgren, The Greek New Testament, 2nd ed. (Stuttgart: 

Württemberg Bible Society, 1968). 
19 For the United Bible Societies version, see: 

https://www.biblegateway.com/passage/?search=1%20cor%207%3A5&version=NKJV;SBLGNT. 
20 Verb: eimi (to be): present, subjunctive, active, 2nd person plural. 
21 Verb: eimi (to be): present, subjunctive, active, 2nd person plural. 

https://www.biblegateway.com/passage/?search=1%20cor%207%3A5&version=NKJV;SBLGNT
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From whence does this corrupted variant “come together” come? The variant is attested by 

papyrus 46 (in the apparatus of the Nestle-Aland 28th edition)22 in one instance from late-second 

or early-third century. This is what makes the variation notable. Even if it is not authentic, it did 

get some traction in later centuries. The question at hand leads us to the King James Version of 

the corrupted text. While it is true to say that the Erasmus-Bezae-Stephanus-KJV text is 

responsible for it becoming standard in the Western or Latin Church in the sixteenth century, it 

agrees with the predominant reading found in the Byzantine empire.  

The Byzantine text form is now available in Greek and it represents a majority reading. In 

other words, most of the time if I am at Mass or at the divine office or getting a Bible copied from 

texts within the historical confines of the Byzantine or Eastern Roman empire, I will encounter at 

Church and at liturgy “come together.”23 The key here is “most of the time” since the scholarly 

editions of the Byzantine text (upon which the more corrupted Erasmus/Stephanus/Bezae/KJV 

editions derive) only tell us what the average Christian was accustomed to hear and read on the 

whole not what is the most likely reading of the first century and from the hand or mouth of St. 

Paul. 

If Dr. White and Turretinfan, who are Bible-Christians don’t believe in traditions of 

Churches or Councils to have the authority to establish texts, then why do they ignore the scholarly 

editions of 1 Corinthians 7:5? It is not because they are naïve or simple enough to claim that the 

King James of England picked an infallible Greek manuscript and had, like the story of the seventy 

translators of the Greek Bible, a perfectly rendered translation by human translators. So, Dr. White 

and Turretinfan admit that both the Erasmus/Stephanus 1550/Bezae texts and KJV are not 

infallible or inerrant or what have you. So, what in the world are they doing using a rather marginal 

variant? Perhaps, since Turretinfan appealed publicly to Roman Catholics’ Clementine Vulgate 

(why, I cannot say, since it has no authority over competing Vulgates in the Catholic Church), we 

should believe, in his debate with William Albrëcht, that Dr. White’s criterion for vocabulary 

comes from the Clementine Vulgate? After all, Turretinfan quoted authoritatively for his audience 

in the Youtube debate?24 This is more than doubtful. The appeal was meant to distract Roman 

Catholics from the fact that Alpha & Omega Ministries has been using a fake quote of St. Paul as 

the centerpiece of their apologetics on the virgin birth and perpetual virginity debate. Still, let us 

look at the Latin Fathers and Latin Church briefly to show that Turretinfan’s vocal appeal to the 

Vulgate is equally specious. In the end, this argument proves to be a “White-washed tomb.” 

 

 

 

 

 

 
22 For a discussion of 1 Corinthians 7:5, see also Bruce Metzger, Un comentario textual al Nuevo Testamento griego, 

tr. M. Silva and A. Tepox (New York: Deutsche Bibelgesellschaft, 2006), 484. 
23 For a free copy/download of a more recent edition of this text, see: 

https://byzantinetext.com/wp-content/uploads/2017/08/RP2016-Readers-Edition.pdf. 
24 https://www.youtube.com/watch?v=5FhkzDPSFE4. 

https://byzantinetext.com/wp-content/uploads/2017/08/RP2016-Readers-Edition.pdf
https://www.youtube.com/watch?v=5FhkzDPSFE4
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2.3 The House That Turretinfan Built: The Vulgate Reigning Supreme 

 

The Roman Catholic Church inherited the various translations from the Greek known 

collectively for our purposes as the “Old Latin” version/s of Scripture. Let us use a classic resource 

that our reader can check easily on the internet. Remember, the Old Latin version continued here 

and there and on this or that passage to be used by Latin Christians and was favored in the Roman 

Catholic Missal of the Council of Trent. Even after corrections were made in accord with the 

Vulgate, the Old Latin text is also found in places in the Tridentine liturgical books or worship 

books printed after the Council of Trent. Let us look at the Old Latin (Vetus Latina)25 text and 

some variants attested by Latin Fathers of the Church. 

 

1 Corinthians 7:5: Reading: 

Sabatier Old Italian (Pre-Vulgate): Volume 3b 

(New Testament), year 1751, pages 677-67826 

Do not deceive each other, unless by chance 

for a time, so that you give space to prayer and 

again <be ye> 27 with respect to the very same 

thing [aforementioned] (et iterum ad idipsum 

<estote>), lest Satan tempt you because of 

your intemperance… 

Variant in Sabatier: Cyprian, book 3, 

Testimonies: 

…And again return to the very same thing (et 

iterum revertimini ad idipsum) 

Variant in Sabatier: Jerome, book 1, Against 

Jovinian: 

…And again with respect to the very same 

thing return (et iterum ad idipsum 

revertimini)… 

Variant in Sabatier: Augustine, Enchiridion And again with respect to the very same thing 

be ye (et iterum ad idipsum estote)… 

 

Unsurprisingly, all the early Latin witnesses here attest either to the reading of the two critical 

editions (“to be” never: “to come together”) or if  someone like St. Cyprian, above, disagrees 

with the Greek critical editions, he is not using the word “come together” but “to return.” Before 

moving forward, it’s also worthwhile mentioning that the earliest Greek Father to witness this 

passage (1 Corinthians 7:5), that is, Origen of Alexandria attested the critical editions’ reading as 

“be ye” not “come ye together.”28 

In this Jerome’s authentic Vulgate (Latin: “return ye” [revertimini]),29 the Clementine 

Vulgate (Latin: revertimini),30 and in the New Vulgate (Latin: “be ye” [sitis])31 all agree with one 

of the readings above in the Old Latin against “come together.” All these versions of the Vulgate 

 
25 For the scholarly editions of this text, see http://www.vetuslatina.org/. 
26 See https://archive.org/details/Sabatier3/page/n717/mode/2up. 
27 There is no Latin verb, neither “be ye” (estote [Greek: ête]), nor “come together” (Greek: synerchêsthe). 
28 See Origen, On the Lord’s Prayer, chapter 2, section 2: “epi to auto ête.” 
29 Biblia Sacra Vulgata: Iuxta Vulgatem Versionem. (1969). (electronic edition of the 3rd edition., 1 Co 7:5). 

Stuttgart: Deutsche Bibelgesellschaft. 
30 Biblia Sacra juxta Vulgatam Clementinam, electronic ed. (Bellingham, WA: Logos Bible Software, 2005). 
31 Nova Vulgata Bibliorum Sacrorum Editio, 2nd ed. (Vatican City: Libreria Editrice Vaticana, 1986). 

http://www.vetuslatina.org/
https://archive.org/details/Sabatier3/page/n717/mode/2up
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have been commended by the Roman Church officially. The Council of Trent defended the 

doctrinal (not grammatical) integrity of St. Jerome’s Vulgate but did not designate a particular 

printed edition of this text as official. Thus, the newly published critical edition of Jerome’s 

historical Vulgate gives the contemporary Christian an idea of what legitimate readings or variants 

that the Council of Trent might have had in mind. However, after the Council of Trent, Pope 

Clement VIII (AD 1592; among other editions) published an edition of the Vulgate. Why this 

became Turretinfan’s favorite edition for telling Roman Catholics and William Albrëcht on 

Youtube what Greek word was infallible or the God-breathed word of God for 1 Corinthians 7:5  

was a distraction technique, as he was clearly unprepared for William Albrëcht’s challenge that 

St. Paul never wrote the words “to come together” for 1 Corinthians 7:5 but the word “be ye.” He 

appealed to one of many official Latin editions of the Bible for Roman Catholics in order for 

William to stop insisting that Turretinfan was himself using a corrupted text that was accepted by 

no scholar of any confession of which I am aware. But is Turretinfan’s Latin claim about 1 

Corinthians 7:5 even true? Turretinfan stated unequivocally that the Latin used in 1 Corinthians 

7:5 “revertimini” from the Latin verb reverto or revertor somehow means “come together.” 

Instead of taking my word for it, I turn our reader to an online Latin-Greek Lexicon. What is the 

standard Greek translation of reverto (English: “return”)…Is it synerchomai, as Turretinfan 

claims? The dictionary/lexicon reads as follows in my translation: 

Reverto, revertor, anastrephô [Greek], from and island, ek nêsou [Greek], 

Demosthenes: house: “erchomai epi ton oikon [Greek].” The same author: into a 

kingdom, “katerchomai eis tên basileian [Greek].”32 
Just as I would expect also from an English-Latin dictionary, reverto, revertor, or “return” is 

clearly not the same idea “come together.” (synerchomai). What is worse, if we go to the same 

dictionary and type in the Greek: συνερχομαι, we get the following as a Latin translation (which I 

render in English): 

Synerchomai, future: eleusomai, = convenio, concurro, into one and the same place, border, 

“to come into counsel”; (2.) It is said also of those going into marriage; likewise regarding 

those traveling together; (3.) and on account of something happening, symbainein.33 

Notice reverto, revertor don’t mean “come together”! Turretinfan argued to William Albrëcht 

and his Youtube audience that “TO RETURN” and “to come together” mean the same thing and that 

St. Paul can only mean the physical act of sex. The Latin reveals the truth: There is likely a problem 

with the verb being used in 1 Corinthians 7:5 and this will be demonstrated by the odd variant, 

canonized and apotheosized into quasi-divine status, over the last decades by Alpha & Omega 

apologist. One thing is for sure, neither the Latin, nor critical Greek, agree with Dr. White and 

Turretinfan. They find themselves only in agreement with some later Fathers of the Church 

 
32 See the Latin-Greek Lexicon here: http://lexica.linguax.com/nlm.php?searchedLG=reverto. 
33 See the Greek-Latin Lexicon here: 

http://lexica.linguax.com/nlm.php?searchedGL=%CF%83%CF%85%CE%BD%CE%B5%CF%81%CF%87%CE%

BF%CE%BC%CE%B1%CE%B9. 

http://lexica.linguax.com/nlm.php?searchedLG=reverto
http://lexica.linguax.com/nlm.php?searchedGL=%CF%83%CF%85%CE%BD%CE%B5%CF%81%CF%87%CE%BF%CE%BC%CE%B1%CE%B9
http://lexica.linguax.com/nlm.php?searchedGL=%CF%83%CF%85%CE%BD%CE%B5%CF%81%CF%87%CE%BF%CE%BC%CE%B1%CE%B9
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(normally traditions of men for these apologists) and one of two significant readings in later 

Byzantine texts. In effect, so far everything present proves to be little more than White trash. 

 

2.4 The Wind and Rains Came and Swept the House Away: Explaining the Variant 

 

 St. Paul is the first person in documented Greek, whom I can find on the TLG, who 

employed Dr. White’s and Turretinfan’s supreme variant: “synerchêsthe.” It is very strange that 

we have nobody in Greek literature ever attesting “coming together” as a verb in the present 

subjunctive middle-passive in the 2nd person plural. This means “Ye should come together.” 

Let’s take a look at every authentic attestation in St. Paul other than Alpha & Omega’s corrupted 

passage in chapter 7 of 1 Corinthians! 

 

But if anyone is hungry, let him eat at home, 

lest you come together for judgment (NKJV) 

Ei tis peinai en oikôi esthietô hina mê eis 

krima synerchêsthe. (1 Corinthians 11:34) 

 

How is it then, brethren? Whenever you come 

together, each of you has a psalm, has a 

teaching, has a tongue, has a revelation. 

Ti oun estin, adelphoi; hotan synerchêsthe, 

hekastos psalmon echei, didachên echei, 

apokalypsin echei (1 Corinthians 14:26) 

 

The two authentic cases in 1 Corinthians where St. Paul really did use “come together” are clearly 

and unmistakably non-sexual. Nevertheless, let us accept for only a moment the strange and 

unscholarly preference by Dr. White and Turretinfan of 1 Corinthians 7:5 to be the key to not only 

Greek understanding of “come together” but even the key to its use in all the New Testament 

(despite the fact that 0/50 or so examples prove the contrary). If we (wrongly) believe that this 

word exists in 1 Corinthians 7:5, why does St. Paul violate every known usage in a non-sexual 

sense in all of Greek literature to make it now sexual? This is including two examples in St. Paul’s 

very same epistle! How does St. Paul expect his readers to understand that it means “to have sex” 

since nobody in Greek history has every used this in this way? The answer is, there can be no 

argument in favor of St. Paul’s choice in Greek. Clearly, he made a grammatical or Greek error in 

the God-breathed version of Dr. White’s and Turretinfan’s text that prevents anyone from clearly 

understanding what St. Paul wants to convey. Fortunately, we don’t have to accept the Dr. White-

Turretinfan solution, since neither scholars nor Fathers require such a solution of us. 

 So, why did the copyist of papyrus 46, containing the erroneous 1 Corinthians 7:5, likely 

make the error that he did? The reason is likely that St. Paul over abundantly used the word “come 

together” in his first Epistle to the Corinthians. In the entire New Testament, he accounts in this 

one epistle for the most impressive concentration of this word in comparison to other writings and 

even to the Septuagint books. Any copyist in the first century and later who copies this letter would 

notice the strange case of “come together” too in an otherwise unattested form, which St. Paul 

repeated. St. Paul littered his letter with “come together” continuously in the latter part of his 

letter. Hence, it would be unsurprising if a copyist mistakenly inserted the word where it neither 

grammatically nor contextually belongs because he is distracted by its continuous use in the text. 
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Let us look at every instance: 1 Corinthians 11:17; 1 Corinthians 11:18; 1 Corinthians 11:20; 1 

Corinthians 11:33; 1 Corinthians 11:34; 1 Corinthians 14:23; 1 Corinthians 14:26. 

 But why would a scholar mistakenly add onto 1 Corinthians chapter 7 the word “come 

together” when its first appearance is in chapter 11? The solution is because the copyist reveals 

that he is likely performing a harmonization, where he does not like the reading of “be ye” in 1 

Corinthians 7:5 and would prefer a clearer meaning. However, if the copyist wants to go to find a 

better verb than “to be,” it would logical that he would not invent his own word but search out the 

same grammatical construct in St. Paul and adjust it according to an authentic and intelligible 

passage elsewhere in St. Paul’s same epistle. We find that harmonization between 1 Corinthians 

7:5 (by the copyist of papyrus 46) and 1 Corinthians 11:20. Let us look: 

 

Do not deprive one another except with consent for 

a time, that you may give yourselves to fasting and 

prayer; and [as a group(!)] come together again 

so that Satan does not tempt you because of your 

lack of self-control. (NKJV 1 Corinthians 7:5) 

Mê apostereite allêlous ei mêti an ek symphônou 
pros kairon hina scholazête têi nêsteiai kai têi 

proseuchêi kai palin epi to auto synerchêsthe hina 

me peirazêi humas ho satanas dia tên akrasian 
humôn (Stephanus 1550; 1 Corinthians 7:5)34 

 

For first of all, when you come together as a 

group, I hear that there are divisions among you, 

and in part I believe it. (1 Corinthians 11:20) 

Synerchomenôn oun humôn epi to auto ouk estin 

kyriakon deipnon phagein, hekastos gar to idion 

deipnon prolambanei en tôi fagein  

 

The translator of NKJV has to omit “epi to auto” from the English translation…Why? Because it 

makes no sense as an idiom. It’s meaning is this according to Liddel-Scott: “added together, 

making a total.” From Aesop’s fables written in the 6th century BC until the 1st century AD the 

common phrase has existed continuously: “to come together added as a total/whole.” In Greek, 

this simply means to form an assembly, or to make a group, or to make collection of items. There 

is throughout Greek literature no sense that to come + epi to auto is sexual.  

Instead, the copyist apparently retrofitted an ecclesiological idea taken from Corinthians 

chapter 11 onto the husband and wife “coming together” as if they are separated spouses coming 

together into a sacred assembly. But why would he do this? In answer, the parallel lies in 1 

Corinthians 7:5 and 1 Corinthians 11:20, where the husband and wife divide or separate and then 

come back together just like 1 Corinthians 11:19, where the verse speaks about there being 

divisions and heresies (sects) in the church and St. Paul exhorts them to come back together again. 

The copyist sees that he can harmonize St. Paul’s language to say that a husband and wife who 

separate can come back together again as well. There could have been many issues surrounding 

the copyist’s exemplar or his document from which he is transcribing Paul’s letter to account for 

why he needed to find a new verb for 1 Corinthians 7:5 in place of “to be.”  

Now, what is also helpful to know is the fact that St. Paul’s authentic reading of 1 

Corinthians 7:5 has the exact same meaning as Dr. White’s and Turretinfan’s corrupted verb: “to 

come together.” Remember, however, both St. Paul and the erroneous copyist who inserted “come 

 
34 See https://www.biblegateway.com/passage/?search=1%20cor%207%3A5&version=NKJV,TR1550. 

https://www.biblegateway.com/passage/?search=1%20cor%207%3A5&version=NKJV,TR1550
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together” use the phrase “added together, making a total” with their respective verbs: “be ye 

added together” or the copyist’s “come ye together making a total.” The two sayings mean exactly 

the same thing in Greek!!! For example, if we go to Acts of the Apostles 2:1 or Acts 2:44 we see 

St. Luke using the same phrase as St. Paul in the authentic 1 Corinthians 7:5. Acts chapter 2 reads 

as follows: 

When the day of Pentecost had come, they were added unto a whole in one place 

(êsan pantes homou epi to auto) […](Acts 2:1) 

 

All who believed were added as a whole (êsan epi to auto) and had all things in 

common (Acts 2:44) 

 

And again be ye an added whole (epi to auto ête35) so that Satan does not tempt 

you (Authentic 1 Corinthians 7:5) 

   

And again come together as an added whole (epi to auto synerchêsthe) so that 

Satan does not tempt you (False 1 Corinthian 7:5) 

 

Even the fake or corrupted meaning of 1 Corinthian 7:5 means: “come together [from an 

incomplete domestic family] and return into one whole [family or assembly].” The meaning in 

Greek context and in Greek grammar is not at all physically sexual.36 The copyist wants to replace 

a verb that does not at all change the ecclesial meaning of the authentic 1 Corinthian 7:5. Both 

mean the same thing: to gather a church. Both mean to bring separate persons or groups of people 

(or things) into a collection, which in social settings often means to gather a quorum or a complete 

assembly for voting, or for fighting, or for marriage. Here, St. Paul -in both versions- does not 

mean sex literally, but he tells a couple to get back together as a “domestic group” which we 

normally call “the domestic church.” The church of believers is complete in Acts when they all 

gather, just as the domestic church is complete when husband and wife are no longer living 

separate lives or refraining from cohabitation. The greater context of 1 Corinthian 7:1-5 does make 

us infer that this non-sexual metaphor is being applied to a married couple abstaining from physical 

relations. However, this is not a typical Greek usage and the author is not opposed to physical sex, 

but the phrase is not sexual or interested in sex but in the domestic life as a whole (which includes 

but is not reduced to sex). Rather the copyist who has some issue with the verb in 1 Corinthians 

7:5 invented a very pious solution for this problematic verse.37 He noticed that St. Paul twice uses 

 
35 Verb: eimi (to be): present, subjunctive, active, 2nd person plural. 
36 Returning to older Jewish literature, The Testament of the Twelve Patriarchs (Testament 8, chapter 6, section, 6) 

about 100 year prior, used the idea of “to be” + “epi to auto” to signify the gathering or assembly of tribes to disperse 

them from a group throughout all the earth. 
37 See P. W. Comfort, & D. P. Barrett (ed.), P(apyrus) 46, in The text of the earliest New Testament Greek manuscripts 

(Wheaton, IL: Tyndale House, 2001), leaf 45, verso: 

μη αποστερειτε 

αλληλους ει μητι εκ συμφωνου 

προς καιρον ϊνα σχολασητε τη 
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“epi to auto,” both in chapters 7 and 11. Therefore, why not harmonize chapter 7 by borrowing 

from chapter 11, by inserting “come together” into chapter 7, verse 5, just as St. Paul later says in 

chapter 11? This will retain the exact same ecclesial metaphor between husband and wife, since 

the meaning of to be + epi to auto and to come together + epi to auto are both non-sexual senses 

of gathering something into a whole or assembly. Of course, this suggests that the copyist was 

familiar with St. Paul’s theology of a husband and wife as a domestic church, just as in the Epistle 

to the Ephesians (5:21-33) as well. So, while we can forgive the ancient copyist, it is harder to 

forgive the sexed-up reading of Dr. White and Turretinfan who oppose the interpretation made 

plain by interpreting Scripture by Scripture instead of reading 20th-century English idiom into 1st 

century Greek. The fact is, in scholarship, there is no such thing as a White privilege, everybody 

should follow the rules of honesty and fairness. 

 

Conclusions by William Albrecht 

 

 It is our firm belief that this argument of “come together” meaning something of the sexual 

nature, in the Gospel of St. Mark, has been officially put to rest. The overwhelming consensus of 

evidence shows that this argument is absolutely dead in the water. We also find it particularly 

telling that not a single early Church Father cites Matthew 1:18 to be referring to a union that 

would include sexual acts in the future. Indeed, St. Remigius noted how the language utilized in 

the Gospel indicated a union of two individuals that were now married to one another. St. Remigius 

speaks of a celebration of nuptial rites, which is keeping in line with the very usual meaning of 

uniting households.38 When we visit the ancient and hallowed writings of some of the greatest 

thinkers of antiquity, one is able to fully realize and appreciate the consistent usage of the Greek 

word for coming together. From the most ancient of Philosophers, the Authors of God-breathed 

Scripture, the Fathers & Doctors of the Faith, and writers that would follow them, one must 

ultimately conclude that a sexual reading of come together (synelthein) is absolutely absurd 

according to the historical and grammatical context regarding the consistent usage of this word. 

After so many years of utilizing this as the core to a claim against the ancient teaching on Mary 

remaining virgin throughout the course of her life, it is our sincere hope that this argument is 

retired. Arguments that utilize spurious texts lacking historical pedigree should be passed over as 

nonsensical. It was in the fourth century when the great Saint and Doctor of the Church, John 

Chrysostom wrote a masterful commentary on the Gospel of St. Matthew. St. Chrysostom was 

particularly known for being an incredible orator. He was also one of the most gifted native Greek 

speakers in the ancient Church. With him he carried a wealth of knowledge on the text of Scripture 

and the Fathers of the Faith. Apart from finding nothing compelling in the very text of St. 

Matthew’s Gospel itself, he found the arguments levied by heretics against Mary’s perpetual 

 
προσευχη και παλιν επι το αυτο 

συνερχεσθε ϊνα μη πειραζη 

ϋμας ο σατανας δια την ακρα 

σιαν ϋμων 
38 Thomas Aquinas, Catena Aurea: Commentary on the Four Gospels, Collected out of the Works of the Fathers: St. 

Matthew, ed. J. H. Newman (Oxford: John Henry Parker, 1841), 1:44. 
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virginity to be speculation beyond what was obvious in the text itself. For the erudite preacher and 

writer of masterful works, it was not good to “speculate beyond the text” of Scripture.39 It is our 

firm belief that Bible-believing Christians can find the answers the Scripture’s most pressing 

questions in the text itself. Upon our unveiling of ancient texts, we realize fully why this was never 

considered to be a serious argument in early Christianity or amongst the Protestant Reformers. 

When pressed on the issue of Mary’s state of virginity, Francis Turretin (Turretinfan’s namesake) 

affirmed that he believed that Scripture was silent on Mary ever losing her virginity. The early 

Reformer noted that the belief of Mary as ever virgin was “the consent of the ancient church.”40 

He was clear that it was absolutely necessary and right that the Fathers rebuked the heretics that 

taught Mary had other children besides Christ. To deny that Mary remained perpetual virgin has 

bordered on the dogmatic for our separated brothers and sisters. It is a telling sign that amongst 

the heretics and enemies of the Church, these poor arguments exist. It is our hope that the refutation 

of this argument can move the opponents of Mary’s state of perpetual virginity closer to the first 

Christians and earliest Protestant Reformers. We firmly hope we can now “come together” and 

recognize that relying on textual additions and going against the massive consensus of evidence 

only does a disservice to true Bible loving Christians.   

 

 
39 John Chrysostom, Homily 4, section 3, in The Gospel of Matthew, in Saint Chrysostom: Homilies on the Gospel of 

Saint Matthew, tr. G. Prevost & M. B. Riddle, ed. P. Schaff , (New York: Christian Literature Company, 1888), 10:21. 
40 Francis Turretin, Institutes of Elenctic Theology, tr. G.M. Giger, ed. J. T. Dennison Jr. (Phillipsburg, NJ: P&R 

Publishing, 1992), 2:345. 


